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H    כתר שם טוב
PORTIONS OF LIGHT

Treasured Nation

Who can count the dust of Ya’akov? (Bamidbar 23:10)

This verse teaches us that the Jews are compared to 
sand. Similarly, G-d declared, You shall be for Me a 

desirable land (Malachi 3:12).
The earth contains the greatest treasures: metals, 

water, etc. The full extent of its treasures lies undiscov-
ered and will be discovered with time. This is especially 
true of the ability that G-d gave the earth to produce 
and thereby sustain all creatures.

We all tread on the earth, but we all need its prod-
ucts of food and water. However, we must dig deep to 
uncover its treasures, and we must plow and plant to 
reap its produce.

By nature, Jews are treasure houses of inborn faith 
and love for G-d. We contain the greatest treasures of 

morals and wisdom. In comparison to all other nations, 
we produce wisdom and scientific discoveries, dispro-
portionately to our small numbers.

Just as all trample the earth but need it during 
their lifetimes and after their deaths, so does humanity 
trample the Jews—but they all need us. Each Jew, old or 
young, man or woman, religious or otherwise, harbors 
the treasures of faith, love, and awe for our beloved G-d. 
Serious effort must be invested in uncovering these 
treasures, similar to the effort required to reach un-
tapped treasures beneath thick layers of earth.

Focus: Dig deep, uncover your light, be a 

lantern for your surroundings.

Keter Shem Tov

Available at Kehot.com

H    שער הבטחון
GATE OF TRUST

The Businessman Sees the Hand of G-d

All actions that come to be—they do not come to be as a result of people’s actions or through any other 
entity. Rather, they all exist due to the decree of G-d and His preparation of the means through which the 
action will be completed.* As the verse says (I Samuel 2:3): To Him all the causes have been counted. G-d has 
counted and put into place all the causes, and if even one of them were to be lacking, the end result would not 
come into being.

As it says (Jeremiah 32:19): Who is great in counsel and master in carrying it out, and as it says (I Kings 
12:15): For it was something brought about by the L-rd.

If the means were lacking, then nothing would come to be as a result of the natural activities.

Commentary: The Alter Rebbe, Rabbi Shneur Zalman 
of Liadi, explains the verse The many waters cannot ex-
tinguish the love (Song of Songs 8:7) to mean, that the 
many financial concerns that a person has, cannot ex-
tinguish the natural love that he has for G-d. In fact, 
the Alter Rebbe continues, a businessman’s devotion 

to G-d is enhanced through and because of his involve-
ment in his worldly endeavors. A businessman doesn’t 
merely have a spiritual connection with G-d. Rather, he 
sees how G-d is present in every aspect of the world. He 
finds G-d within the darkness of the mundane.

He doesn’t contemplate G-d’s existence when pray-

From Chovot Halevavot 

GateofTrust.org



ing in an abstract manner; rather, to him, G-d is real 
and relevant. He contemplates how the very objects 
and subjects of his worldly endeavors originate and are 
constantly brought into being by the will of G-d.

It is, therefore, erroneous to think that a business-
man cannot pray with the same devotion as a sage. On 

the contrary, the businessman can pray with greater 
fervor, because, to him, prayer is a light that shines 
forth from and because of the darkness of his environ-
ment. It is a light that is more beautiful and potent than 
if it had not been preceded by darkness and challenges 
(Likkutei Torah 8a ff.)

�    לקוטי שיחות
A SICHA

The Rambam’s Conclusion 

The Rambam: Towards the end of “the Laws of Kings” at 
the end of the Mishneh Torah, Rambam writes that “anyone 
who does not believe in him [Moshiach]... denies not only the 
statements of the other prophets, but those of the Torah and 
Moses, our teacher.” He proceeds to offer three sets of proof-
texts from the Torah that testify to this fundamental belief: 

a)	 In Devarim (30:3), The Torah testifies to Moshiach’s com-
ing when it says, “G-d will bring back your captivity and 
have mercy upon you.”

b)	 Reference to Moshiach is also made in the portion of 
Balak, in which Bilaam prophesies about two anointed 
kings: the first anointed king, David, who saved the Jew-
ish people from its oppressors; and the final anointed 
king, who will arise from David’s descendants and save 
the Jewish people at the End of Days. 
Rambam then proceeds to explain in detail the passage 

in Numbers 24:17-18. He explains that half of each verse re-
fers to David, and half refers to Moshaich. For example, “‘I see 
it, but not now’ — this refers to David; ‘I perceive it, but not in 
the near future’ — This refers to the Messianic king.” 

c)	 In the following halacha, Rambam writes: “Similarly, 
with regard to the cities of refuge, Deuteronomy 19:8-9 
states: ‘When G-d will expand your borders... you must 
add three more cities.’ This command was never fulfilled. 
Surely, G-d did not give this command in vain.”

The Questions:
1)	 Why does Rambam, in a book of law, need to produce a 

lengthy scriptural analysis to show that the Torah spoke 
of two Moshiachs, David and the future redeemer? 
Wouldn’t it have been sufficient for Rambam to quote 
the segment of the verse that speaks of Moshiach? Why 
is King David relevant here at all?

2)	 Why does Rambam place the proof from the cities of ref-
uge in a separate halacha? 
(Several more questions on Rambam’s language are ad-

vanced. Due to space constraints, we will summarize only 
the central question and explanation.) 
The Explanation: Rambam placed the Laws of Kings at the 
end of his fourteen-volume corpus of Jewish law, even though 
chronologically the first thing the Jewish people are com-
manded to do upon entering the land of Israel is to appoint 
a king (Hilchot Melachim 1:1), to stress the fact that the cul-
mination and completion of the Jewish faith is only possible 
with a king at the helm. Only with a king can the Jews wage 
mandatory wars, build the Temple, and fulfill all laws relat-

ing to the land. For the same reason, the laws of Moshiach are 
placed at the very end of the Laws of Kings — because only 
with the coming of Moshiach will the Jews be able to fulfill 
the entire Torah. 

Practically, the first king to do this was King David. 
Moshiach completes the process begun by King David. The 
halachic definition of Moshiach, then, is a person who brings 
the observance of Torah to completion. This is why it was 
necessary for Rambam to document the Torah’s testimony 
about David in addition to the the final Moshiach; he brings 
this comparison as evidence that the role of Moshiach is to 
return the world to the perfection of David’s reign. 

Moshiach, however, will not only return the world to Da-
vid’s perfection; he will improve upon it as well, bringing to 
fruition mitzvot that were impossible to fulfill until his com-
ing,  such as the addition of the three cities of refuge. Because 
this is an added layer of Moshiach’s perfection, it is placed in 
a separate halacha.
The Details: In halacha 4, Rambam details four tasks that-
that Moshiach has to achieve:

a)	 “If a king will arise from the House of David who diligent-
ly contemplates the Torah and observes its mitzvot…

b)	 he will compel all of Israel to walk in the way of the To-
rah…

c)	 he will fight the wars of G-d…
d)	 he will then improve the entire world, motivating all the 

nations to serve G-d together….”
In his lengthy scriptural reading about David and 

Moshiach, Rambam identifies a prophecy about each of 
these accomplishments. 

a)	 Moshiach’s existence itself —  “‘I perceive it, but not in 
the near future’ — This refers to the Messianic king.”

b)	 His influence on the Jewish people —  “‘and a staff shall 
arise in Israel’ — This refers to the Messianic king.”

c)	 His ability to contend with the nations —  “‘decimating 
all of Seth’s descendants’ — This refers to the Messianic 
king.”

d)	 His perfection of the entire world —  “‘Seir will be inher-
ited’ — this refers to the Messianic king.” 
“Inheritance” of the land, as opposed to “decimating” 

the land in warfare, implies a willful recognition of G-d’s real-
ity. Moshiach will not only subdue the enemies, he will uplift 
them so they, too, “serve G-d together.”

Based on Likkutei Sichos vol. 18, p. 271

By: ProjectLikkuteiSichos.org 

Adapted from the works of the Lubavitcher Rebbe



H    ילקוט לוי יצחק על התורה
FROM THE REBBE’S FATHER

Agag Demystified

וְיָרֹם מֵאֲגַג מַלְכּוֹ

his king shall be raised over Agag... (Bamidbar, 24:7)

The Biblical commentaries 1 (based on the Mi-
drash) explain this as a reference to King Shaul, 

who was Israel’s first king. He would prevail over 
Agag, King of Amalek. 2 

“Agag” is not merely the name of one particular 
Amalekite king. Every ruler of the people of Amalek 
was tited Agag, just as Egyptian rulers were called 
Pharaoh, and just as the rulers of the Philistines were 
always known as Avimelech. Similarly, kings of Jeru-
salem in those days always had a title incorporating 
the word ‘Tzedek’ צֶדֶק, such as Malki Tzedek, and 
Adoni Tzedek. 3

A general principle 4 is that the name of a person, 5 
or any object, 6 is indicative of its meaning and pur-
pose. It carries a clue as to its soul. 

1.  Rashi, Ibn Ezra, Rambam, Rashbam etc.

2.  Shaul didn’t actually kill Agag, only the rest of the Amalakite nation 
(and precisely for this reason he lost his kingship). However, he did 
prevail over him (see Shmuel I, 15:8). The prophecy of Bil’am doesn’t 
specifically predict death but “conquering” (יִכְבּוֹשׁ אֶת אֲגַג). 

3.  Rashbam on our verse.

4.  This is true of Torah in general. In the teachings of R’ Levi Yitzchok 
in particular, this is not only a recurring theme, but a cornerstone of his 
Derech haLimmud, a core of his approach to understanding a specific 
sage’s statement. By understanding his name, which enlightens us on 
his soul-type, we can fully appreciate his teachings in that light. 

5.   See Talmud Yoma 83b: Rabbi Meir would analyze names and discern 
one’s nature from one’s name.

6.  Tanya, Shaar HaYichud veHaEmunah, end of chapter 1, based on the 
Arizal.

Driving Questions:

1. What does the name Agag have to do 

with Amalek?

2. Where do we see this in the actual 

name?

Agag in Hebrew (אֲגַג) has the word ג  meaning גַּ
roof. This represents something high up. No wonder 
that Amalek is synonymous with haughtiness and ar-
rogance.

Furthermore, Amalek is representative of cogni-
tive dissonance — a disconnect between mind and 
heart. 7

The word עֲמָלֵק Amalek is derived from the word 
 .”nip off its head“ — ”וּמָלַק אֶת רֹאשׁוֹ“ as in the verse 8 מָלַק
This action of “melika” occurs on the neck of the bird. 9 
Amalek attempts to sever the connection between 
the head and the rest of the body. This is also where 
the faculty of Da’as is located in the human anato-

7.  For further elaboration of this theme, see Chayus for Parshas 
Beshalach (Chayenu.org/Chayus-archives).

8.  Vayikra 1:15, in reference to the method with which the Kohen would 
slaughter the bird offerings, known as Melikah.

9.  Specifically, it is the back of the neck where the Kohen performs 
Melika (cutting off it’s head). In a person, that spot is where the knot of 
the head-Tefillin sits. The knot is shaped like a daled and corresponds 
to Da’as i.e. a person’s capacity to know Hashem and bond intimately, 
which is precisely what Amalek opposes.

Rabbi Levi Yitzchak Schneerson זצ“ל
By Rabbis Dovid Dubov & Yaakov K. Chaiton 

In honor of Yaakov Ben Zina & Leah Bas Shlima

H    גאולה
GEULAH

Stay Positive

The Midrash teaches that Bilam, our enemy, 
spoke of Moshiach as distant, whereas Moshe 

and Yeshayah, our beloved friends, spoke of him as 
very near. We can explain this as follows: The re-
demption’s arrival is flexible; every moment of ev-
ery day is appropriate for its arrival. It all depends 
on our input. Bilam was a bitter Jew-hater, and he 
was certain that we would not return to G-d in a 

manner sufficient to bring immediate redemption. 
For him, Moshiach was relegated to the end of 
times. By contrast, Moshe and Yeshayah were great 
lovers of the Jewish people. They encouraged us 
with the news that we can indeed bring Moshiach 
immediately, and that we must make the required 
effort by returning completely to G-d.

Netzach Yisrael

Yalkut Moshiach uGeulah al HaTorah 

Translated by Yaakov Paley



my, the part that connects our head to our body and 
heart.

Da’as is one’s mental capacity to truly connect 
with what we understand and become one with it. 
Unlike the intellectual capacities of Chochma and 
Bina, conception and comprehension respectively, 
which are purely in the mind, Da’as is the bridge from 
mind to heart. 

Thus Amalek is referred to as ן לִמְרֹד  יוֹדֵעַ אֶת רִבּוֹנוֹ וּמְכַוֵּ
 one who knows his Master, and willfully rebels“ בּוֹ
against Him”. Meaning he is the antithesis of the ele-
ment of Da’as as it ought to function in Kedusha. The 
knowledge exists, but because the Da’as has been 
compromised this person can brazenly act against 
it. Amalek attempts to sever the connection between 
mind and heart.
Now, the middos of the heart are categorized into 6: 

Chesed = Love – חסד .1 Netzach = Perseverance – נצח .4

Gevurah = Fear – גבורה .2 Hod = Humility – הוד .5

Tiferes = Compassion – תפארת .3 Yesod = Bonding – יסוד .6

These are generally grouped in 2 sets of 3, known 
by their acronym: חג"ת, נה"י (ChaGaS, NeHiY).

Thus: the name אֲגַג (Agag) who is the archetypal 
king of Amalek corresponds to this sequence.

 corresponds to Da’as = א
corresponds to the first set of 3 (ChaGaS) = ג
.corresponds to the 2nd set of 3 (NeHiY) = ג
By attacking one’s Da’as, he wants to ensure that 

the 6 middos that flow from it are not influenced.

Likkutei Levi Yitzchak, Igros Kodesh, pg. 294
(Yalkut Levi Yitzchak al Hatorah, Vol. 5, ch. 33)

ר  קֶשֶׁ דְּ הַד‘  עוֹמֶדֶת...  ם  שָׁ נֶגֶד  לְּ שֶׁ ה  ָ קְדוּשּׁ דִּ דַעַת  דְּ ת  הַלְעוּמַּ הֵם  כּוּלָם  וְהָמָן,  ג  וְאַגַּ עֲמָלֵק  ה  הִנֵּ
ל רֹאשׁ... ין שֶׁ תְפִלִּ דִּ

ם הוּא  ָ שּׁ עֹרֶף, שֶׁ לִיקָה הִיא בָּ מְּ תוּב “וּמָלַק אֶת רֹאשׁוֹ”, שֶׁ כָּ מוֹ שֶׁ חִינַת מָלַק כְּ עֲמָלֵק הוּא בְּ וְזֶהוּ שֶׁ
דְרוּשׁ  ה בִּ צַוֶּ ת תְּ רָשַׁ תּוֹרָה אוֹר פָּ ין בַּ ין, וְעַיֵּ זְעֵיר אַנְפִּ עַת דִּ נֶגֶד דַּ לְּ ל רֹאשׁ, שֶׁ ין שֶׁ תְפִלִּ ר דִּ קֶשֶׁ הַד‘ דְּ

ם... ין שָׁ יאוּר עַיֵּ תְחִיל זָכוֹר וּבְהַבֵּ הַמַּ

הוּא  שֶׁ ג  גַּ שׁוֹן  מִלְּ הוּא  שֶׁ ג  אַגַּ וְכֵן  בּוֹ”.  לִמְרֹד  ון  וּמְכַוֵּ רִבּוֹנוֹ  אֶת  "יוֹדֵעַ  שֶׁ הוּא  חִינָתוֹ  בְּ עֲמָלֵק  י  כִּ
עוֹמֵד  ל רֹאשׁ שֶׁ ין שֶׁ תְפִלִּ ר דִּ קֶשֶׁ לֵאָה הַד‘ דְּ ת דְּ עוּמַּ סּוּת וְגַאֲוָה הוּא הַלְּ גַּ חִינָתוֹ הוּא  י בְּ גוֹבַה, כִּ בְּ
הֵא  יְּ ין צָרִיךְ שֶׁ פִלִּ ל תְּ ר שֶׁ ף ל"ה “קֶשֶׁ מְנָחוֹת דַּ גוֹבַה לְמַעְלָה וּכְמַאֲמַר רַבּוֹתֵינוּ זִכְרוֹנָם לִבְרָכָה בִּ בְּ

רַע עֲמָלֵק... הוּא מִזֶּ ג שֶׁ תָהּ הוּא אַגַּ לְמַעְלָה”... וּלְעֻמָּ

י  ם, וְהַיְינוּ כִּ ין שָׁ סוּק וְיָרוֹם מֵאֲגַג מַלְכּוֹ עַיֵּ פָּ "ם בְּ בַּ רַשְׁ תוּב בְּ כָּ מוֹ שֶׁ ג כְּ )וְכָל מַלְכֵי עֲמָלֵק נִקְרָאִים אַגַּ
גוֹבַה(... הוּא בְּ ג שֶׁ שׁוֹן גַּ הוּא מִלְּ ג שֶׁ עַל זֶה רוֹמֵז אַגַּ סּוּת וְגַאֲוָה, שֶׁ ת עֲמָלֵק הוּא גַּ לָלוּת עִנְיַן קְלִיפַּ כְּ
חֱלָקִים לג‘ חג"ת וְג‘ נה"י. הוּא הַחַיּוּת לְהַו’ מִדּוֹת הַנֶּ עַת שֶׁ א‘ וּבּ‘ גִימְלִי"ן ... הָאוֹת א‘ דַּ ג בְּ וְהוּא אַגַּ

לעילוי נשמת

ר' חיים שניאור זלמן יהודה ע"ה בן 
יבלחט"א ר' אהרן לייב

RABBI YUDI DUKES A”H
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